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Letter from the Editor

Dear Reader,
First of all I would like to thank you for your interest in the spring 2010 issue of
Verbum. We truly have compiled a great collection of essays, poems, and research
papers for your enjoyment. Secondly, I would like to thank all those who have submitted
their work(s) for this issue. Included in this issue are great literary writings by students,
faculty, and staff who have graced us with their creativity and insight on various religious
topics. Highlights in this year‟s issue consist of a wonderful written original essay on
two controversial figures in the Hebrew Scriptures, a powerful and thought provoking
poem by Deacon Tom of St. John Fisher‟s Campus Ministry, and an extremely personal
account by Nicole Hough Velazquez on her new baby boy. All of these, and many
others, contribute to the best issue of Verbum yet.
I would personally like to highlight a new and exciting category in this semester‟s
issue: “Diversity Vision.” This exhilarating category promotes diversity from a religious
point of view. I would like to thank the Office of Multicultural Affairs and Diversity of
St. John Fisher College, and, more specifically its director, Yantee Slobert, for his
continued support of the Religious Studies Club.
On a final note, I would like to thank the review boards, compilers/editors, and
especially the REST Club‟s academic advisor, Fr. Costanzo, without whom our club
would be lost. It takes a number of dedicated and motivated individuals to compile a
great work such as this, and I would personally like to thank everyone involved.
Thank you again for reading the spring 2010 issue of Verbum.
Respectively yours,

Thomas P. Whalen
REST Club President
Editor of Verbum
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King Ahab and Queen Jezebel:
Evil or Scapegoats?
Introduction
King Ahab and Queen Jezebel are two of the most notorious characters within the Hebrew Scriptures. In fact,
the book of Kings records more stories about King Ahab than any other monarch of Israel. Throughout the entire text,
Ahab and Jezebel are vilified. However, there is room for debate about the interpretation of the text. This paper will
identify the characters of Ahab and Jezebel in a historical perspective as well as in a narrative one. Was Ahab truly evil
as depicted or was he influenced by his vindictive wife? Furthermore, was Jezebel truly the Harlot Queen of the Bible
or was she simply a literary scapegoat for the author? Finally, is it plausible that neither was evil and they were
malignantly presented by the author of Kings to reinforce his/her own personal message?
The book of Kings was not a contemporary historical writing in regards to the style and form that modern
audiences are accustomed to. Although it was impressive on the account of the author to weave a variety of historical
information into a literary unity, the book was a theological essay written by a passionate author who possessed strong
personal ideas that sat at the center of his/her motivation for the text (cfr. Zevit 669). The author obviously possessed
historical sources at his disposal because the book embraces the regal period of Israel in its entirety with the exception
of two monarchs (cfr. Lumby 30-31). Often the writer refers the reader to other sources for additional information, e.g.
„the book of annals of Solomon‟ (1 Kings 11:41), or the „the book of the annals of the kings of Israel‟ (1 Kings 14:19).
The fact that the author refers the reader to other sources demonstrates that he/she has exposed us to limited
information which serves his/her purpose (cfr. Bimson 335). Furthermore, the uneven treatment and focus given to
some kings within the texts suggests the same.

So why was this text written? Nearly 200 years after the division of the kingdom into Israel and Judea, the
northern kingdom of Israel had vanished due to the advancement of the Assyrian empire. The southern kingdom was
now facing similar opposition from Babylon. It was an ideal time to write a “polemical history, one that would explain
why the north had collapsed, and act as an object lesson for the south” (Hazleton 7). The author of Kings identified the
unfaithfulness to Yahweh as the key source of destruction. Thus, the collapse of Israel was divine punishment for this
infidelity (cfr. Hazleton 7-9).
The author is labeled a “deuteronomistic historian” by most scholars (cfr. Walsh 160). Deuteronomists
choose sources that they arrange and modify, expand and supplement with a personal goal in mind rather than with an
objective of reporting historical accuracy (cfr. Walsh 160). Obviously, the main objective is to tell the fate of Yahweh‟s
people, but there appears to be an ulterior motive. There seems to be an underlying prejudice in the author‟s tone that
explains the use of sarcastic and vivid language. How a story is told is as important as the story itself. The original
Hebrew language presented stories of the Bible with earthy language that embodied its targeted people and allowed for
it to develop through time before being written down (cfr. Hazleton 14). According to Lesley Hazleton, who translated
the original Kings, “The vivid, even lurid, language of Kings is completely at odds with the decorous tone of most
translations…curses and oaths are fulsome and imaginative, the wordplay is downright outrageous” (14). For example,
the god Baal-Zebul-“Lord Prince”-became Beelzebub, meaning “Lord of the Flies” (cfr. Hazleton 14). Further evidence
is found in the translation of the curse on Ahab which reads “I will cut off from Israel every male belonging to Ahab”
(1 Kings21:21). The original Hebrew reads “I will cut down every one that pisses against a wall” (cfr. Hazleton 14). It
is clear here that author was passionate and crude in his writing that steered away from traditional biblical style. Thus,
Kings was a passionate theological essay written by an author convinced that the destruction of the Northern Kingdom
was due to incompetent and unfaithful rulers (cfr. Zevit 669).

King Ahab: The Narrative Character vs. the Historical Monarch
King Ahab, the seventh King of Israel, was considered the most evil of all the kings. The verses of 1 Kings
16:29-34 introduce the reader to the reign of King Ahab. The introduction is a dark one, as Ahab is considered to have
“done more evil in the eyes of the Lord than any of those before him” (1 Kings 16:30). He is further scrutinized for
marrying a foreign woman, Jezebel, who worships the god Baal. He built altars and constructed temples in Samaria in
honor of Baal and built a pole in honor of the goddess Ashera. The introduction of King Ahab contains sarcastic
disapproval by the author as relevant in the use of language: “Not content to follow the sins of Jeroboam son of Nebat,
he took as wife Jezebel daughter of King Ethbaal of the Phoenicians, and he went and served Baal and worshiped him”
(1 Kings 16:31). This sentence structure ensures that the reader understands that it was not sufficient for Ahab to upset

Yahweh with only one violation, but implies that Ahab took satisfaction in his intentional defiant acts (cfr. Sweeny
206).
The author‟s hatred of Ahab is understandable from the narrator‟s perspective. During the reign of Ahab, the
worship of Baal became one of the official religions of the Northern Kingdom (cfr. Angel 4). Under Ahab, prophets
were killed (1 Kings 18:4, 13) and altars to God were destroyed (18:30). In addition, prophets of Baal and Asherah
became national religious figures (18:19) and were placed on the national payroll by Jezebel (cfr. Angel 4-5). Elijah,
the great prophet of the time, became Ahab‟s number one enemy. He hated the prophet Micaiah and imprisoned him
when he declared that Ahab would fail in battle (cfr. Angel 5). Then there was the ruthless murder of Naboth (1 Kings
21) that placed Ahab as the personification of evil.
There are other angles with which to view King Ahab. The historical and narrative characters must be
separated and evaluated to find Ahab the person. From a historical standpoint, King Ahab, like his father Omri was a
powerful and influential ruler. King Omri, Ahab‟s father, is credited with a coup d‟état that overthrew the dynasty in
Israel in the early ninth century B.C.E. (1 Kings 16:21-23). After four years of civil war, Omri took to the task of
alliance building with neighboring states and according to written records, may have put Israel onto the world stage
(cfr. Walsh 4). Assyrian records began to refer to Israel as the “land of Omri” and its kings as the “sons of Omri” (cfr.
Walsh 4) yet there is no sign of a positive portrayal by the narrator of Kings in regard to Omri or his son.
Archeological evidence points to the successes of Omri and Ahab in the history of Israel. Advancements in
architecture including but not limited to elaborate buildings and multi-chambered gate complexes have been attributed
to the reign of Ahab (cfr. Walsh 8). Ahab has been credited with the building of his famous “Ivory Palace” (cfr. Walsh
7). Other evidence points toward Ahab‟s reign filled with technological innovation, a strong economy characterized by
international trade, and advancements in the arts. Ultimately, Omri seemed to have had established a strong political
and military force within Israel. His diplomatic and military accomplishments fell to his son Ahab who capitalized on
his father‟s initiatives (cfr. Walsh 9). During this time, Israel endured a social stratification, in which the development
of different classes created a hierarchy within society.
The picture here that we have painted of Ahab is quite different from the one depicted by Kings‟ narrator.
From a historical standpoint, King Ahab was a powerful and influential ruler who achieved tremendous success by
adding onto his father‟s legacy and establishing his own. The Northern Kingdom of Israel was expanding its borders
and establishing its military among the elite. There were advancements in the arts and indications of a vibrant economy.
Historical documentation depicts a blossoming society.

King Ahab: The Good Side

There are elements within the narrative that display positive facets of Ahab‟s character as well. Let us begin
with the appointing of Obadiah. Obadiah, which means “servant of Yahweh” (Sweeny 222), was the appointed chief
steward who “revered the Lord greatly” (1 Kings 18:3). If Ahab was in a war against Yahweh, why would he appoint a
faithful servant of Yahweh to such a high government post? It is plausible that Ahab recognized the value of Godfearing people as a possible counterbalance to the influence of Jezebel (cfr. Angel 6).
The narrator describes King Ahab as an opponent to Yahweh, but some scholars believe this to be highly
improbable. Ahab wouldn‟t have wanted to abolish or reduce the Jewish tradition in favor of Baal ( cfr. Albertz 362),
he simply supported an official ditheism (1 Kings 18:21). This is evident in Elijah‟s words, “How long will you keep
hopping between two opinions? If the Lord is God, follow him; and if Baal, follow him!” (1 Kings 18:21). Yahweh still
remained the national god, but according to some scholars, was to be accompanied by Baal, whom Ahab believed, as
the Syro Palestinian weather god, could improve upon the agricultural economy (cfr. Albertz 362). Furthermore, the
portrayal by the author of Kings of Ahab as a great polytheistic pioneer and opponent of Yahweh is quite ridiculous.
The historian Rainer Albertz confirmed this when he wrote, “Archaeological and textual evidence create an awareness
that there was no exclusive Yahwism before the ninth century in Israel; thus it cannot be adequately explained why the
Omride diplomatic syncretism, which was fully accepted in the polytheistic world everywhere else, could have been so
heavily opposed in the first place” (359-360). The stories of Ahab may describe the time when Israel transformed into a
mature state of monotheism (cfr. Albertz 363). Therefore one could argue that the evil qualities of Ahab that are
mentioned in the text may not be more immoral than the predecessors before him, but are simply highlighted due to the
social and religious transformation that was occurring at that time.
Another reinforcement to Ahab‟s diabolic lifestyle, according to the author, is the extreme opposition
exhibited by the prophets, particularly Elijah. This fundamental prophetic opposition to the ruling king is a new tactic
in Israel‟s history, a strategy not employed by earlier prophets (cfr. Albertz 360). Prior to the 9th century, the prophets
were ecstatic groups with no visible social function (cfr. Albertz 361). Due to the economic booms created by the
Omride reigns, prophets now enjoyed somewhat of a profession as healers, exorcists, or oracle givers as people could
now afford to pay for such services (cfr. Albertz 360). Furthermore, prophets generally emerged from the lower classes.
However, Elisha had been a prosperous farmer (1 Kings 19:19) with ties to the upper class. Both Elijah and Elisha
came from the eastern area of the Northern state where a “less developed form of Israelite society and Yahweh
religion” still persisted (cfr. Albertz 363). Thus, it not unreasonable to conclude that the economic and social statuses of
Elijah and Elisha contributed towards their development as a new breed of prophet. This classification is not intended
to dismiss their divine call as prophets but simply to give an appreciation of the dynamics that contributed to the
development of their social positions. Due to their economic independence and social status, these prophets were able

to become critical of the system and stand as the voice for the lower classes. The misfortunes of Israel, including but
not limited to the present drought were believed to be caused by the infidelities of the king and queen. It was this new
type of social prophet that was able to use Yahweh as a symbol and as a standard with which to fight the king‟s social
and religious policies. This may have been the catalyst for Israel‟s previously mentioned transformation into a mature
and uniform monotheistic state. This push towards an exclusive worship of Yahweh is why Ahab experienced
tremendous amounts of pressure and resistance from the prophets as opposed to prior kings.
One controversial area of interpretation in Kings lies within King Ahab‟s participation in the prophet
showdown at Mt. Carmel. When Obadiah announced to Ahab that Elijah wished to see him, he could have had him
arrested and killed. Instead, he rushed to greet him. Upon seeing the prophet, Ahab accused Elijah of bringing upon the
country the drought to which Elijah retorted that it was Ahab‟s ways that brought upon the misfortune. This ignorance
of Ahab may be evidence that he truly did not find fault in his actions and may be an indication that Elijah‟s
accusations should have been directed towards the conscious sinner, Jezebel. However, Elijah clearly directed fault for
the sins and misfortunes of the people at the King. Regardless of this subtlety, Ahab, the so called worst idolater of the
Bible, helps organize Elijah‟s dramatic appearance at Mt. Carmel. Yes, one could easily argue the point that Ahab
simply saw this as an opportunity to humiliate Elijah. However, this was not Egypt during the time of Moses where the
pharaoh and his priests felt confident in their practiced magic. This was a public chance that could do more harm than
good to the monarch and yet this opportunity was still granted to Elijah. The simple act of cooperation is sign that Ahab
may still honor Yahweh.
Furthermore, after the events that took place at Mt. Carmel (1 Kings 18:16-40), Elijah slaughtered over 450
prophets of Baal. King Ahab, commander of the army, did nothing to stop him. Some scholars ask if Ahab participated
in the crowd‟s rejoicing while they proclaimed “The Lord alone is God” (1 Kings 18:39). The narrator‟s silence on
Ahab during this scene casts Ahab as a passive, secondary character (cfr. Angel 6). Other theologians contest that Ahab
may have been swayed by the power of Yahweh and begun to see the message presented by Elijah through the
magnificent fire from heaven (cfr. Angel 6). Regardless, King Ahab must have done some deed that warranted such a
sign of respect from his enemy, Elijah, who honored the King by running ahead of his chariot for sixteen miles (1
Kings 18:46). This was an ancient sign of respect and honor that may be an indication that Ahab had been won over to
Yahweh (cfr. Seow 136).
Upon return to Jezebel, the description of Ahab‟s reenactment of Elijah‟s showdown is vague. Some scholars
interpret Ahab as hurrying home in excitement to tell Jezebel the wonders that Elijah had done (cfr. Angel 7). However,
the death cry of Jezebel that led to Elijah‟s banishment leaves Ahab‟s role in the matter to debate. Whether he was part
of the decision or simply too passive in his wife‟s decisions is unknown.

As 1 Kings continues from the Mt. Carmel showdown, the existence of absolute Baalism becomes less
prevalent. It seems as though King Ahab has begun to show favor towards Yahweh. In 1 Kings 20:13, Ahab has built a
favorable relationship with an anonymous prophet who cries out, “Thus said the Lord: Do you see that great host? I
will deliver it into your hands today, and you shall know that I am the Lord.” Ahab gives the signals for his soldiers to
attack the Arameans in broad daylight, putting his faith in Yahweh to deliver victory. During a national crisis with
security and honor at stake, Ahab allies with Yahweh (cfr. Angel 8).
The central point within the text that displays an act of penance on the part of Ahab is after the killing of
Naboth when Elijah appears before King Ahab and condemns him and his future generations (1 Kings 21:20-24).
Following the curse appears the repetitiveness of the divine speech that introduced Ahab. When Ahab heard the words
of Elijah, he humbled himself before the Lord and fasted (1 Kings 21:27-29). These actions were worthy of Yahweh‟s
forgiveness.
There are certainly positive elements within the character of Ahab. Unfortunately, his good and evil qualities
seem to jump around the text and his behavior and loyalty are often unpredictable and random. In fact Yahweh‟s
behavior towards Ahab is inconsistent as well. There are contrasting parallels present in chapter 20 and chapter 21. In
chapter 20, a foreign king, not loyal to Yahweh, attacks Israel and is defeated by Ahab. Ahab grants mercy upon the
ruler and is condemned by Yahweh for not destroying him. In chapter 21, the death of a loyal servant to Yahweh,
Naboth, is instigated by Ahab and manufactured by Jezebel. When Ahab humbles himself before the Lord, Yahweh
shows him compassion. It is obvious that these contrasting parallels are indications that the author has reservations
about the story and the characters within it (cfr. Walsh 80).
The historical and narrative qualities of King Ahab almost repel each other. In order to get insight into what
he was like as a person, all records must be accounted for. One evil depiction by a biblical author is not nearly enough
to convict this man as purely evil. The initial condemnation that introduces the king in the text bases the bulk of his evil
on his marriage and religious practices. I believe there to be sufficient controversy within the interpretation of his
religious affiliations. For instance, Ahab did not choose to marry Jezebel. It was common tradition for kings to make
political alliances through marriage (cfr. Vos 436). When Ahab‟s father, Omri, formed alliances with Tyre to the North,
it was cemented through the union of Ahab and Jezebel (cfr. Walsh 4). Furthermore, to rebut the narrator‟s emphasis on
Ahab‟s building of a temple to Baal as indication of the king as a sacrilegious dictator, it should be noted that Ahab‟s
actions were not novel by any means. It was standard practice at the time that when a foreign princess was taken in
diplomatic marriage, that a temple be built in honor of her god and kingdom (cfr. Hazleton 35).
Most kings of their time incorporated the divine name into their own as means of establishing their divine
right to the throne (cfr. Hazleton 35). Ahab made no such claim, never putting himself as a divine source; however he

was crowned in Yahweh‟s name (cfr. Hazleton 35). Lesley Hazleton summed the misguided view of Ahab best when
she noted:
He fought his battles and celebrated victories in the name of Yahweh, sought
the advice and blessings of the priests by Yahweh, and would name all three of
his children by Jezebel in praise of Yahweh: two sons, Ahaziah, meaning “he
who holds Yahweh close,” and Joram, “Yahweh is exalted,” and a daughter,
Athaliah, “Yahweh is on high.” The biblical portrait of Ahab, it turns out, is as
distorted as that of Jezebel. (35)
Obviously King Ahab was far from becoming a patron saint and the points of these insights are not to glorify
his character. However, the Word of God is a collection of works that were inspired by God, but written by human
hands. The message of the writings may be divine and inspired, but may also be contaminated with human bias. Thus,
it is not necessarily a historical fact when a Biblical author states that a particular character was the most evil person in
all of history. The author‟s views of an individual may or may not be shared by God. It is at best that human author‟s
interpretation of texts he/she has read and, upon inspiration by God, has put His glorified message within the body of a
human story.

Inspiration
To find bias within the Scriptures does not challenge the integrity of the Bible. God is the author of Sacred
Scripture and His inspired books teach the truth. However, they are just that, inspired books. Christians should be
reminded that we are not a religion of the book, but rather a religion of the Word. True, the biblical authors were
inspired by the Holy Spirit but direct communication with the divine has only fully been established through the
incarnation.
The Scriptures provide a forum for God to speak to the world in a human way. It is done through human
words, language, and writing, using human stories, under the Holy Spirit‟s guidance to portray a divine message.
Anything possessing human qualities is accompanied by human error. The exception to this rule is found only in Jesus
Christ.
God made full use of the faculties and powers of the human mind when inspiring the Scriptures; however the
reader must be attentive to what the human authors wished to affirm and to what God wished to reveal through their
words. Scripture must be read in light of the Spirit and within the living Tradition of the Church, but not word for word.
The Bible is not a historical book, nor is it a book of science or literature but rather it is a book of message. We must
comb through the human properties to discover the divine message.

Scripture possesses multiple senses to interpret meaning. There is a literal sense, a spiritual one, an
allegorical view, and also a moral undertone. They work together to establish the true message. Being conscious of
these various elements, the reader must discover the authors‟ intentions. Truth is presented differently in Scripture. The
conditions of the time and culture, the literary genres in use at the time, the dialect, and most importantly the intended
audience must be accounted. Being aware of these elements allows the reader to separate the human bias from the
inspired message.

Jezebel: Framed
The climate of deep social change initiated by the Yahweh-Baal syncretism became a symbol for modern
societal development, both economically and culturally (cfr. Albertz 362). The social stratification set up by the Omri
reign separated the supporters and rejecters of this development. Thus, it is easy to understand, keeping the ninth
century prophets in mind, that a strong opposition to this new royal policy would develop (cfr. Albertz 362). When a
story is contrived by those who are passionately opposed to someone, every element of that individual‟s true self is
twisted. Inconvenient facts are left out and the wildest rumors are passed off as fact (cfr. Hazleton 6). One loses their
identity as a person and become a mere image or a tool for the opposition. This was the case with Jezebel.
Jezebel‟s name has been degraded all throughout history. In one of his famous homilies on repentance, St.
John Chrysostom referred to her as “a most shameless, forbidden, filthy, and accursed woman” (Chrysostom 21). The
degradation of her name began three centuries after her death when her stories were written by her enemies (cfr.
Hazleton 6). Her real name was actually Itha-Baal, “woman of the Lord”, but the Hebrew writers changed it to I-zevel,
which means “woman of dung” (cfr Hazleton 2). It was written as Jezebel when translated to Greek and English.
Lesley Hazleton makes a strong point when approaching biblical interpretation:
Whether or not we believe the Bible was divinely inspired, we tend to think of
it as something that has simply always been. Given the reverence in which we
hold it, it is easy to forget that it was written by specific men in specific times
and places, for specific reasons. Nowhere is this more evident than in the aptly
named Kings. (6)
The author from the Southern Kingdom of Judah was given the chance to write a story that could teach Judah
a lesson, a story that could prevent the self destruction that was seen in Israel. There was certainly resentment after the
north seceded and became a regional power. Thus, the story within Kings would be a chance for the author to present
history, teach a lesson to Judah, and potentially settle the score with the north. The bias is prevalent in the author‟s
language and joyful tone. Given the chance to personify his/her target, the author seemed to have chosen Ahab and

Jezebel. However, Jezebel was the main target as she embodied all of the elements of the perfect scapegoat. She
worshiped false gods, was foreign royalty, arrogant, and vain. In order to destroy a woman‟s reputation, the tactic was
similar to today. “You sexualize her” (Hazleton 8). She was presented over and over again as a killer, a harlot, and an
evil queen when in fact we do not know that much about her. Nowhere in the bible are there any actions that indicate
she was a harlot. Maybe in the biblical sense, some may argue that the name stems from her “prostituting herself to
false gods” but nowhere in the literal sense (cfr. Hazleton 10).
Jezebel‟s reputation stems mainly from two scenes within Kings. First, when Ahab reports the killing of her
prophets (1 Kings 19:1-3), she responds with her famous outcry of revenge, “May the gods deal with me, be it ever so
severely, if by this time tomorrow I do not make your life like that of one of them.” This act of vengeance is indicative
of her true character. She is a strong, passionate leader who is not afraid to stand up to one of the most powerful
prophets in Hebrew history. What is controversial about the scene is that the stereotyped killer gives her arch enemy
twenty four hours to flee Israel. If she really intended to kill him, why would she spare his life rather than sending an
assassin to kill him or a royal bailiff to arrest him (cfr. Seow 139)? This act of mercy does not correspond with her
character in Kings. Scholars would argue that it was a political move. She simply did not want to martyr Elijah which
would bring about severe consequences from the public outcry. However, a woman of her power could have easily
arranged for a discrete murder or “accident”. One important detail to understand about Jezebel is that she was devoted
to her faith just as Elijah was devoted to Yahweh. She was a religious woman and honored the power of faith. Most
polytheists of the time, even if they did not worship another deity, still respected the existence of that other god, in this
case Yahweh (cfr. Hazleton 102). It would have been uncharacteristic for a religious woman of her time to actually
dishonor another deity and his/her prophets. Therefore, it is understandable that Jezebel reacted in such a way to
Ahab‟s news about her prophets. Who would kill an assembly of prophets? She was outraged at Elijah‟s actions and
challenged him. Yet, even in her darkest emotional moments, she restrained from murder and showed mercy. This is
truly not characteristic of the Jezebel that is depicted throughout history.
The vineyard scene of 1 Kings 21:1-16 is the climax of sinfulness presented in Kings. According to the text,
Jezebel takes it upon herself to frame Naboth and have him murdered. She writes letters and involves elders, nobles,
judges, and numerous witnesses to the plot. Historians that are familiar with Jezebel and her political maneuvering
argue that this tactic was highly uncharacteristic (cfr. Hazleton 115). It would have been much simpler to forge papers
saying that Naboth had agreed to sell the vineyard to Ahab (cfr. Hazleton 115). Again, we see inconsistencies in the
character development that we experienced earlier with Yahweh and Ahab. How does this evil woman so easily kill an
innocent citizen of Israel over a plot of land but spares the life of her arch enemy Elijah? What is the purpose of this
storyline by the author of Kings? Deeper analysis reveals that the vineyard may have been a biblical metaphor. These

insights are just as, if not more, hypothetical than accepted claims, but again provide another lens in which to view the
story. First, Jezreel Valley where the vineyard was located cannot support such agriculture (cfr. Hazleton 108). The
vineyard is a metaphor for well-being and prosperity (cfr. Vox 194). In this sense, the vineyard of Naboth may
represent the Promised Land itself, Israel, which belongs to Yahweh. Thus, when Ahab says that he wishes to uproot
the vineyard to make a garden for his palace (1Ki 21:1-3), he is actually implying that he wishes to uproot Israel (cfr.
Hazleton 108). This metaphoric story needed a villain. Hence, Jezebel earned the role as a killer.

Jezebel’s Influence on Ahab
Ancient pre-arranged marriages, especially royal ones, often lacked the elements of a true relationship. A true
partnership is rare enough under any circumstances, let alone arranged ones. However, despite their personal obstacles,
there is reason to believe that Jezebel and Ahab were actually quite in love (cfr. Leith 46). They portrayed multiple
aspects of a model partnership. Some biblical scholars believe that Ahab was simply the puppet and Jezebel was the
evil the puppet master. Jezebel charted the nation‟s domestic policy, its foreign policy, and its theology with Ahab‟s
permission because he was so addicted to his wife (cfr. Wiesel 97). She is ridiculed for her line, “Now is the time to
show yourself king over Israel” (1 Kings 21:7), as if she is taunting him for being weak. Sure, it is easy to interpret
Jezebel as a vindictive wife, who challenges her husband‟s masculinity in order to manipulate him in participating in
her own endeavors. This is reasonable based upon the character build up of the queen thus far in the story. However,
taking into consideration what we have established about the bias and intentions of the author, why can‟t this image of
a harlot be exchanged for one who is concerned for her husband as he sits in a state of depression (1 Kings 21:4).
Switching the lens in which the reader views the text alternates a picture of a seductive siren to one of a loyal and
loving wife whose concern for her husband allows her to put Ahab‟s desires and interests above all else (cfr. Hazleton
112). Again, looking at the text from this angle, the image of the harlot disappears.

Conclusion
The book of Kings is filled with many inconsistencies in character development. The portrait that has been
painted by the author has stained the historical perceptions of two of the most prominent figures in Israel‟s history. The
writer‟s view of what made a king important during his era is very different from that of modern day historical
scholarship (cfr. Bimson 335). The writer ignores the social, military, and political achievements of the king and judges
solely on the cultic worship of his people. Hence, the book of Kings becomes a story with historical elements read
within the lines of its own theological commentary of the time (cfr. Bimson 335).

Even in our biblical studies, we find a need to separate religion and state. The prophetic narratives reveal
critical stances of prophets toward kings, and vice versa, but are not always clear on how to interpret the moral
messages with the political policies of the state within that time (cfr. Gottwald 341). For instance, King Ahab‟s
installment of ditheism was a political tactic which proved to be quite valuable to the vulnerable nation of Israel at that
time. During the years of drought both from rain and war, Ahab was allowed to build up the infrastructure of Israel.
When Israel did officially become a mature monotheistic state, it was plagued with years of war (cfr. Albertz 363),
wars that it would not have been able to survive during those drought years. Thus, regardless of who is to blame for the
drought in Israel, King Ahab‟s political decisions of the time may have saved Israel from destruction.
Jezebel appears to be a target. As a foreign woman who practiced a different faith, she fell victim to the
patriarchal society that was dominated by radical nationalists. This is something that we might see today as well. With
constant struggles between the religion and politics of nations, a foreign figure with that much power at home would
certainly cause a tremendous amount of public outcry as it did in 9th century B.C.E. Israel. When a revolt brought about
the end of the Omri dynasty, Jezebel served as the scapegoat for the new king, Jehu, who blamed the queen for all of
Israel‟s infidelity (cfr. Piazza 32). Jezebel also appears in the New Testament in the Book of Revelations. Many
theologians would quickly point to her references as wicked by two Biblical authors as proof above and beyond doubt
of her evil. However, the Book of Revelation was written after Kings, and the unknown author may have used Kings as
a source. Furthermore, some scholars speculate that the passage in Revelations is actually descriptive of a
contemporary figure that readers would recognize under the nickname of Jezebel.
This debate is not an attack against the author of Kings nor is it mocking divine inspiration. Rather, it is
insight into how important it is to evaluate scripture based upon the setting of and motive of the writing. The divine
message is not altered due to a human‟s interpretation of character. Regardless of one‟s evaluation of King Ahab and
Queen Jezebel, the message of the text remains. The ultimate purpose of the book was to justify God‟s decision to send
His people into exile by showing that the kings of Israel and Judah, as well as the people that followed them were at
fault (cfr. Bimson 336). It reaffirms the failure of human rule as an institution, as it had already appeared in the book of
Judges (cfr. Bimson 336). It reiterates Yahweh‟s commitment to the people of Israel, who is involved in all facets of
His people‟s lives including the nation‟s political life (cfr. Bimson 336).
The epic battles between Jezebel and Ahab against Elijah told a story of polytheism versus monotheism,
statesmanship versus divine rule, and liberalism versus conservatism. It included the elements of marriage, sex, politics,
religion, war and scandal; all elements which sell stories in today‟s world. It is clear that King Ahab and Queen Jezebel
were not who the author made them out to be. They were literary vehicles used to carry and emphasize elements of the
story. They may not have been the most morally sound human beings, but they certainly weren‟t any more evil than

many of the kings and queens before them and those to come. King Ahab and Jezebel were framed through literary
propaganda that stuck through time. We see that history can be twisted if biblical writing is accepted without evaluating
the text with the author‟s purpose in mind. In depth, historical and social analysis helps to liberate truths within the
writing that are too often lost, casting people as evil villains without perhaps total justification. It is my conviction this
is the case with Ahab and Jezebel.
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Religion
Religion: peace – death – faith – hate
The reason we give to our common shepherd
The catalyst for wars among common people
The prayer that leaves us all with common hope
The division among those who mark common soil

Does heaven have an omni-religious gate?
Or does religion ascertain our final resting fate?

Matt Ryan

Staff Blossoms

6:03:43 AM E.S.T.
What time does Death call?
What instant does the iconic “thief in the night,”
- that veiled “reaper of souls” appear?
Mostly when least expected, we have discovered sadly.
Like the coming of an unwanted and uninvited guest.
Rude. Discourteous. Without regard.
Death arrives hated.

No variety of preparation offers recourse.
No manner of person escapes…
when Death has their name.
That terrible foe; no respecter of status, wit or prowess.
The powerful laid silent just as the weak; child...parent…no matter.
Death is blind for it sees no alternative; deaf for it hears no plea.
If only Death could have seen this poverty
or heard the cry of this poor,
Maybe then “Its” call would have been delayed
or averted altogether.
Maybe then the ground would have remained still; silent.
Instead Death’s call was violent; loud.
Swift.
Those not crushed, trapped.
The spared seeking the lost,

frantically aiding those crushed under the rubble.
Piles of concrete and stone stacked
like some surreal house of cards
toppled by the slightest breath.
A sight the world beholds
and subsequently cringes at the witness of such ruin.
Thankful Death’s call was not at our door, we are however grieved,
for “It” called on the home of friends.

Yet despite this unwelcomed visit,
over the debris stands a spirit,
STRONG.
Unwilling to succumb to fears’ demand.
Undeterred from finding hope in tomorrows’ dawn.
Humanity united by calamity yet again.

Even if only for a moment, it is a moment we see our best selves.
Empowered by heaven’s weeping;
Strengthened by the indelible mark of resiliency
left by our Creator’s hand,
Drawn together as the brothers and sisters
God always planned for us to be.
Humanity fights back Death’s call with a call of its own:
“LIFE is victorious.”
©2010 Deacon Tom Jewell
Written as a tribute to all the people of Haiti affected by the earthquake of 12 January 2010
and for all who have come to their aid with donations of time, talent or treasure.

*** Greener Pastures
When patience and confidence row and open-heart only positive strides can be made
Have rested on bended knees for hours upon hours asking
And hoping that there could be light, that there could be illumination
To the hopes and dreams that rest in this future
Granted by God, they hold the color of the night sky
But these dreams are not dreams on themselves if they do not live life to the fullest
They take chances, take risks and gamble everything at happiness
Because in the absolute end the only race is with yourself.
Some people believe they are against walls
Like a fly under a microscope
But the voice coming from the back of the mind is yours
Like church bells echoing down the rigid hallways of Catholic schoolyards
Water races down streams and lakes
As children play games of cat and mouse with the youth they were raised to follow.
Positive strides are made when those chosen pray to the one who gave them life.
And shed tears of the purest joy
When they find out that their beautiful soul was chosen upon the rest.
Wanderers wander into a spotlight
Lit with the dark bellows of moonlit nights and star shined days
They walk with their head up, tipping beggars as they amble onward
On all seven of their hands, they bless themselves
Through the circle of God.
The angels wake to the sounds of bells and rise for the morning sun
So they may conquer pyramids of stress and light
For they beg at their rusted knees
To be welcomed again
By the warmth of the religious embrace that comforts them.
They believe they know their ways around the world
And soak under the sun in everything they understand.
When the world doesn‟t work behind them
They contort their bodies and their souls
To fit under the casualty of the moon lit unfit puzzle pieces
For they walk the entire earth only to smell the grass of greener pastures

Samuel Brock

The World Seen Through the Lens of
Faith
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*** “But, Father Wheeland, the Bible Lies!”
“Yea, though I walk through the valley of the shadow of death, I will fear no evil: For
thou art with me…” We sit and recite these words that we know by heart, which seem to mean
absolutely nothing to us right now. I look to my sister on my left; she looks back at me for
reassurance. I give her a strong, stern look: We can do this. As the psalm, which does no justice
in representing the reason we are here, is ending, my sister and I stand up in anticipation of
Father Wheeland inviting us to the pulpit. He introduces us to all the people who already know us
very well before stepping aside. My sister, although three years older, is just not strong enough
to go first, so I step up.
“I would like everyone here to stand up… now put your right arm in... and now take your
right arm out…”
The church erupts with laughter as I smile.
“Yes, now put your right arm back in and shake it all about!”
More laughter echoes from the pews.
“Now everyone do the Hokie Pokie and turn yourself around…” Surprisingly, they all do
as they are told without objection. “’Cause that’s what my dad was all about…”
I see a church full of my father’s family, friends, employees, tenants, acquaintances, and
admirers all nod and smile, agreeing with me. Every person in the church recognizes my father’s
qualities in me and knows that this is the part of the funeral service where they will truly get a
glimpse of the man they are here to honor and mourn.
The usual eulogy that simply summed up the better aspects of a person’s life to coincide
with the rest of the “respectable” church service would have been fine for any other person, but
not for my daddy. My dad did not fit the mold of the average Catholic man; so of course, my
family did not turn out to be the average Catholic family.

Yes, we were all baptized. Yes, we all made our first communion. However, it was only my dad
and I who made our first reconciliation and Confirmation. My sister and brother, along with my
mother, chose not to pursue any more religious endeavors after eating their first “Jesus Cracker.”
My father did not have a choice, or at least he did not feel like he had a choice; he was raised in
a very structured Catholic family. And me? Well, I suppose I just enjoyed going to religion class
every Monday night.
I liked feeling closer to God, though my daddy always told me that I did not need to go
to church to be close to Him. Even so, I liked learning and even more so, I liked disputing the
teacher. One particular night I was sitting in my 8th grade religion class when I decided to
interrupt the lesson by blatantly stating, “But Father Wheeland, the Bible lies!” Father Wheeland,
who had known me since birth, and had been my dad’s priest growing up, looked at me, without
any surprise, and said with a wide smile, “I’d like to hear what you have to say, Stephanie.
Please, elaborate.” I liked Father Wheeland; he never forced me into believing everything the
Bible said, but rather, he embraced my rebellion and used it to teach the class. I started to give
him examples of all of the “lies” in the Bible.
“Well Father, you take everything so literally! But it’s not! Do you really think God made a
man shove thousands of animals on one boat? Come on, it’s a story that’s trying to teach you a
lesson. There are a million of them in the bible. And let’s think about this: We don’t know who
wrote the Old Testament. So sure, that could be God’s book, but the New Testament was written
by four guys! And these four guys were probably biased and influenced by their leaders and
social situations.”
Father Wheeland calmly replied, “Stephanie, you make good points and I think we should
spend our next class discussing these issues, and thank you, as always, for sharing your
outspoken opinion.” He smiled down at me as he pat my back and dismissed class. Father
Wheeland was not a typical priest; he was used to my objections, and even expected them. He
told me all the time how much I reminded him of my father and how he appreciated the new
views I brought to the class. We would laugh and talk as he walked with me to the door where
my dad was waiting for me. Father Wheeland would always reminisce with my dad for a couple
minutes about “back in the day” when my dad was an altar boy, breaking all the rules, and yet
still respecting the church. Then it was usual to expect Father to tell my dad about all the
similarities he saw in us.
On the way home my dad and I would talk about the class and what I disagreed with in
the Bible. It was not that I did not respect the church; it was that I thought that it was looked at
the wrong way. My dad told me countless times, “You read in between the lines kid, not many
people think you can do that when it comes to God. You’ve got an open mind. Don’t ever close
it.”

Having an open mind about religion was easy when I had an open minded Father and an
even more open minded dad. Our family would barely ever attend church, but talking to God was
an everyday occurrence for all of us. We did not need church to be close to God. We did not
need to designate one place to talk to God once a week; we could do it anywhere at any time.
Church seemed like keeping God in a cage, where people only went to see him when they were
wearing their best clothing and on their best behavior. That is not the relationship any of us
wanted with “The Big Guy.” We thought of God as more like a friend who was always around to
talk to, no matter the circumstance. He was a great guy and a best friend.
But now we are standing up here. Talking about our dad who lies in the casket in front of
us, with flowers sitting on top like an unusual centerpiece, instead of standing beside us with his
amazing, lively smile; I start to wonder, “What kind of best friend would take away such a great
man from his family?” If God was such a great friend, who was always there, where was he
when our daddy, our hero, was being murdered? It is a bittersweet feeling to hate a best friend,
but in exchange, I am now absolutely positive that there is an afterlife. Before, afterlife was
slightly questionable, but now, it is impossible for a Heaven not to exist. There is no way that a
man with such a loving, strong and brilliant essence could just stop existing. It is not possible.
So, now, I wholeheartedly, without a single doubt, believe in God and Heaven because without
God, there is no Heaven. There must be a Heaven though, because that’s where my daddy is.
Perhaps it is not the best idea to base most of my religious beliefs on the sole fact that my dad
must be in Heaven, but for now, that is all I have.

Florence, Italy

Sule Yilmaz

Virtue, the Way of God
God has created mankind in so many various forms. He has placed us all
under one universe, this must be a sign. If He willed He could have created one form
of man, this must be a sign indeed for those who are seeking. He has embraced all
regardless of race, religion, physical or psychological attributes, and He has set us an
example to do the same. Those that do are certainly the virtuous of all. He has
created us equal, yes, He has granted some more than others perhaps in beauty,
intelligence, or better manners, or more money and so on, but He has given every
one of us the equality in being the best we can, in leading a virtuous life. Most
importantly, He has bestowed us His mercy all the same no matter how out of line
mankind might be. Undoubtedly, God is most virtuous of all indeed.
Life is a journey embedded with rights and wrongs, and mankind is the product of
these preferences. Thus, we are what we breathe, what we observe and perceive.
We are what we know and acknowledge and we are what we give. Hence, life is fair,
what we plant is what we harvest. Thereupon, we should aim to live a life led by
virtues, virtue modeled after God. In particular a virtue that recognizes that there
are differences between individuals and a virtue that accepts and respects these
distinctions. It is a fact of life; we may not breathe the same air, observe or perceive
an object in the same sense and yet through virtue we embrace God’s creation
regardless of distinctions, differences, and appearances. Only then we may be truly
virtuous.
Undoubtedly, virtue is being modest, virtue is having a lot to say but saying it
when necessary, and virtue is thinking before speaking; virtue is self-awareness,
virtue is self-discipline, virtue is respecting, virtue is giving and virtue is loving all.
Clearly, virtue is a good thing. As a matter of fact, it is through virtue we become
better individuals. However, virtue without the essence of being God-centered lacks
meaning and worth. Only then life becomes more meaningful. Only then people
prefer peace over war. Only then we believe in the equality of all. Only then we
grasp the meaning of just versus unjust and only then the world can become a
better place for mankind.

Consequently, we all have the option to lead a life through the guidance of virtue.
Choosing a life led by virtue not only benefits us, it is an asset for humanity. Clearly,
both world wars were affected by fascism, which advocates holding one race above
another in favoring the ideology of superiority as opposed to virtue. Accordingly,
world powers need to acknowledge that war is not the solution to solving any sort of
proble. To have power over another person or nation does not mean to be entitled to
acting freely, while working in alliance with other people is the characteristic of a
virtuous identity.
Moreover, differentiating between a white and a black man offers us nothing but a
dilemma. Who is to say, one is better than the other? Certainly, we are equal in the
presence of God and that’s all that matters. Superiority is not in the color of one's
skin. It is constituted by the presence of the virtue of God in one’s God.
Ultimately, if those that are constructing the future societies persist on neglecting
the importance of virtuous identity, they shall not last long. Past centuries are the
proof of this. Hence, in order for the world to be a peaceful and a better place,
mankind needs to adopt this value of virtue coming from God and to recognize that
superiority can be solely achieved the practice of virtue as intended by God.
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Aisha Arshad
WHO IS JESUS?
Reflections on S. Endo‟s “A Life of Jesus

Shusaku Endo was a Japanese author born in Tokyo in 1923. He was raised by his
single mother who became a fervent believer in Christianity. With her influence, Endo
himself was baptized by the age of twelve. Having grown up in Japan, Endo was
obviously very knowledgeable about Japanese religion and customs and most especially
Japanese ideals. He claimed that “the Japanese have a traditional saying to the effect that
the four most dreadful things on the earth are fire, earthquakes, thunderbolts, and fathers”
(4). Obviously, as this quote illustrates, the image of a strict father is not very appealing
to the Japanese; instead, according to Endo, the Japanese prefer the image of a maternal
figure. This is precisely why, Endo argues, that the Christian religion is such a minority
in Japan. Because God has always been depicted as a stern father in western cultures,
Christianity has never caught on in Japan. So to help his Japanese audience better
understand his beloved religion, Shusaku Endo wrote the novel called A Life of Jesus. To
accomplish this purpose, Endo depicted God and Jesus in a very different way from
which western readers are used to seeing. Because the Japanese identify more with the
maternal side of things and are more “responsive to one who „suffers with [them]‟”, Endo
decided to depict God as a caring maternal figure and Jesus as a man who had such great
love that he was willing to die even for those who did not yet believe (1). In this way

Endo is able to greatly bring out the humanity of Jesus. When A Life of Jesus is read with
this perspective in mind, it makes a lot more sense in terms of the arguments made, the
type of soft language used, and the tear jerking metaphors presented. Overall, this book
serves its purpose, which is to present and in a way to “sell” Christianity to a Japanese
based audience who know very little, if anything, about Jesus.
A Life of Jesus is broken up into thirteen chapters, each of which, in great detail,
describes the hallmark events of the familiar story of Jesus‟ life. Interestingly enough,
Endo does not start off his book with any type of birth story of Jesus and does not go into
great detail about the virginal birth. Although this part of Jesus‟ life is not crucial into
getting the author‟s own point across, I do think that the story of Jesus‟ life is incomplete
without this event and that it is necessary in understanding the divine nature of Jesus
around which today‟s Christianity centers.
In any case, the first chapter of Endo‟s book is called “Farewell to the Daily life
of Nazareth”. And Endo starts off by trying to paint a picture of Jesus for the reader.
Ironically, he himself states that no one really knows what Jesus physically looked like.
However, Endo says, we do know that Jesus was a carpenter who probably learned the
trade from his foster father Joseph. Endo informs us that Jesus was a poor man and that
he “knew firsthand the smelly sweat of men and women who do work” (10). Because
Jesus lived in Nazareth, he was familiar with the everyday crippled lame and poor who
were common sites in Nazareth. Because of his surrounding situation and upbringing,
Endo argues, Jesus was already, at a very early age starting to think about what answers
he sought from God and therefore even at this stage of his life, Jesus‟ heart was already in
turmoil.

Next Endo sets up the stage and the time and place in which his story is taking
place, which is namely the Roman Empire and the time at which Caesar was at the height
of his power. This is also the time during which Herod Antipas was ruling Judea. Endo
then ends the chapter with the coming of a prominent figure in the life Jesus, John the
Baptist, who emerges from the wilderness to bring forth the word of God to the people.
And in the 15th year of Tiberius, Endo relates how Jesus decided to cease his daily life
and to follow the man who came out of the wilderness into Judea.
Endo entitles his second chapter “Near the Dead Sea”, and describes the next
major stage of Jesus‟ life. Here Jesus makes his way to the River Jordan among the
multitudes of people to witness the fiery prophet known as John the Baptist who comes
out of the wilderness of Judea and commands the people to repent because the Kingdom
of God is at hand. John the Baptist then baptizes Jesus who remains with the Baptist and
his group for a while afterwards. During this time, Jesus has gained an enormous amount
of respect for John the Baptist and is a firm believer in many of his ideals. However the
author contrasts the fiery image of John the Baptist and his ideals with Jesus‟ own view
of God. Endo describes the image of God which Jesus had at this point in his life when he
was still grappling with the idea of who God exactly was. He states that, “His heart was
like a maternal womb to engender an image of God which more closely resembles a
gentle mother” showing that at this point in his life Jesus already had a very loving image
and sense of who God was (25).
During this time Jesus entered into a forty day retreat into the desert which was
supposed to be a time of reflection, fasting and prayer. Here is when it is traditionally
believed that Jesus was tempted by the devil in the desert. But Endo puts his own take on

it bringing into light historical references of the surrounding area of Jesus‟ retreat. Endo
introduces us to a very interesting parallel starting off with the discovery of the Dead Sea
scrolls in 1947. He states these scrolls included two manuscripts known as The War
Scroll and The Scroll of the War of the Sons of Light Against the Sons of Darkness. These
scrolls reveal how the Qumran community (a community living in the area where Jesus
took his retreat) were waiting for the day to come when through war they would win their
right to leadership and then would wait for the world to submit to the Jewish nation. In
essence they were waiting for an earthly Kingdom of God (26). Endo then suggests that
this community was the one and the same “devil” who tempted Jesus in the desert by
trying to recruit Jesus as their leader or as one of their own. So, Endo argues, that even
though Jesus was only metaphorically tempted by the devil, he came to understand,
through this ordeal, what is was that he was truly seeking in relation to God and that it
most definitely was not power.
The next chapter in Endo‟s book is called “Perilous Beginnings” and basically
describes the beginnings of the ministry of Jesus. It starts off with the description of the
investigation of John the Baptist by the Sadducees, the Pharisees, and the high priest of
the temple in Jerusalem who were becoming well aware of the movement of John the
Baptist and how it could potentially turn into an anti-Roman movement. They began to
investigate John the Baptist and naturally the name of Jesus also appeared on their list. So
Endo makes the point that the Sadducees and Pharisees were already aware of Jesus early
on.
During this time Jesus begins to break away from the movement of John the
Baptist whom he much admires and starts to travel. During his travels he starts to acquire

his first group of disciples. Endo emphasizes, however, that these first group of disciples
saw Jesus as a potential leader for their anti-Roman movement and were not following
Jesus for the reasons he would have them follow him. Jesus, however, openly accepts
these early disciples perhaps hoping that he could change their mind in light of what he
knew was his mission and his knowledge of what was to come for him in his near future.
Jesus and these disciples then move about teaching in various towns and synagogues
about the coming of the Kingdom of God. On one of these occasions, Jesus decides to
travel through the town of Samaria which Endo reveals is a lesson on its own. During his
walk through the place Jesus begs water of a Samaritan woman and confides in and
speaks his true mind of his intentions to her and his message of the God of love. This
demonstrates many things. Firstly, during this time, Jews and Samaritans openly despised
each other, therefore, by taking this route, Jesus wished to demonstrate to his disciples to
always reach out to the lowliest and most rejected of society. Secondly, by confiding in a
Samaritan woman things he had yet to speak of to his disciples, Jesus demonstrated that
he knew that he was truly alone still even when he was surrounded by his disciples.
Around this time, John the Baptist was also executed by Herod Antipas deeply saddening
Jesus but because of this incident his disciples come to see Jesus as a second John the
Baptist and potentially widening the gap between their understanding of Jesus and Jesus‟
understanding of himself.
The fourth chapter in A Life of Jesus is called “Springtime in Galilee”. At this
point in the book, Endo starts to distinguish two sets of thought on the perception of Jesus
during this time. The first perception, held by the Jews, sees Jesus as a savior and a cause
to rally behind. They see Jesus as their leader for the anti-Roman movement against an

establishment which they feel so oppressed by. The second point of view, as seen through
the eyes of the Sadducees and the Pharisees, paints Jesus as a threat and a trouble maker.
The high priests of the temple and those associated with the Sanhedrin would gladly see
Jesus put away for good because Jesus is a threat to their positions at the temple. Jesus is
aware of these sets of perspectives. Endo highlights the fact that Jesus feels even more
alone after he realizes this because his true desire is bear witness to the love of God.
During this time Jesus continues to teach along with his disciples yet Endo makes
a point of contrasting the manner of Jesus‟ teaching with that of John the Baptist. While
the Baptist‟s teaching was fiery one (he is often quoted as saying “you brood of vipers!”),
Jesus‟ teaching is done with much more loving. He uses parables to do his teaching and
never does his language reflect that of his mentor John the Baptist. To supplement this,
Endo emphasizes Jesus‟ ability to heal. Jesus‟ focuses his attention on healing the poor,
lame and the forgotten of society. Not only is he able to heal these people but he is able to
take people‟s miseries, and burdens and make them his own. As the people suffer, so
does he, and the peoples‟ pain is his own as well. This ability, Endo states is different
from that of any other person during this time, and this difference is what makes Jesus‟ so
unique.
“Spies”, the next chapter describes, more in depth, the relationship between the
Sadducees, Pharisees and Jesus. There were, what Endo refers to, as spies who hid
themselves amongst the crowds that surrounded Jesus to hear him speak. These spies
would try to gain evidence of the fact that Jesus was indeed a heretic and a traitor of the
Roman Empire even if they had to falsely get some blasphemous idea of him by force. In
order to do this these henchmen would often heckle and debate with Jesus on certain

issues by asking him the type of questions that they thought would prompt a blasphemous
response out of Jesus. However, most of the responses which Jesus gave were so just that
they were often shamed into quiet. This made the crowds who surrounded Jesus rally
about him even more and finally at the Sermon on the Mount, Jesus informs the crowd
that he has no intention of becoming what they want him to be, a leader for an antiRoman rebellion. This flat out refusal of the crowds‟ wishes disillusioned the crowd to
such a degree that they left him, and the spies were undoubtedly ecstatic. Endo states that
“this was the day that marked the beginning of the end” because at this point all the hopes
that the crowd had in Jesus were diminished and Jesus no longer had the popular support
that he had held before (68).
The next chapter entitled “The Son of Man Has Nowhere to Lay His Head”
describes the peoples wavering of faith in the person of Jesus as previously described.
Now, more than ever, people wanted quick benefits from Jesus rather than hearing him
talk and teach. Droves of people still came to him but there chants were one and the
same, “Cure us! Cure us!” they cried everywhere Jesus went. They wanted to be healed
and cured and cared nothing about Jesus‟ ideas of the love of God. Feeling disheartened,
Jesus goes back to his hometown Nazareth but news of his unpopularity has already
reached there and he his highly unwelcome; so much so that people even tried to throw
him off of a cliff. The number of disciples even started to wane, trickling down the
numbers until there were only a few left. Even those who decided to stay did not do so
for the right reasons. The interior struggle which Jesus felt could be explained by no other
besides him. Such was the despair which Jesus felt and such was his dilemma that which
passing day he plunged further and further into loneliness.

Finally Jesus reveals to his disciples his true intentions in “Jesus the Ineffectual”.
He tells his disciples what is to become of him, that he must suffer and die at the hands of
the high priests, members of the Sanhedrin and those who will betray him. Jesus then
bids his disciples to go to other towns and teach and to spread the word about the
Kingdom of God. When the disciples come back happy with their accomplishments is
when Endo tells us that the first Messianic declaration occurs. Here Peter asks Jesus
whether he is the Messiah and Jesus responds in the affirmative, however, it is important
to realize that both men were referring to two different types of Messiahs. Peter was
referring to a leader of the nationalist movement or a messiah who would expel the
foreign conqueror from the land of Judah. Jesus on the other hand meant the Messiah of
love who would be the eternal companion of mankind everywhere (88). Through this
comparison Endo, again hints at the degree to which Jesus was misunderstood.
Before Jesus‟ story can hit its climax, Endo first needs to talk about a very
important character who he claims is highly misunderstood. This is the character of Judas
Iscariot, the one who betrayed Jesus. In his chapter, “Judas the Dolorous Man” Endo
begins to pick apart the person of Judas in order to reassemble him in a different light.
This point in the book brings us to a time just short before Passover. As thousands of
pilgrims filled the city of Jerusalem, there again started to emerge a rallying behind Jesus
as there were high hopes that he may lead a nationalist movement against Rome. As the
crowds behind Jesus called out “Jesus for Messiah”, Endo relates that Judas was the only
one out of the multitudes of people as well as among the disciples who understood that
Jesus had no intentions of being the messiah that everyone rallied after. He alone was
aware of his master‟s secret. Judas truly had the confidence of Jesus as Jesus had

entrusted him with many things in the past and in time Judas came to be able to decipher
the true intentions of Jesus. He was the only one of the disciples who came to grasp the
idea that Jesus would be betrayed by not just one, but all of the disciples and that he
would truly suffer and die alone. Perhaps, Endo argues, that because of this knowledge
Judas was able to justify his betrayal of Jesus.
In the next chapter, “Jerusalem! Jerusalem!” Jesus makes his grand entrance into
Jerusalem by way of the Mount of Olives. The multitudes of people before him treat
Jesus like a king who has come to save them. Their hopes have been rekindled in light of
the Passover events. As Jesus rides in on his donkey there are shouts “Hosanna to the Son
of David” (104). The crowd no longer sees him as a do nothing but as a man of action.
Jesus then performs the cleansing of the temple on Wednesday of that weak when he
overturns the tables of the money changers and tells them to leave and to stop corrupting
the place of worship. This action only added to the hysteria surrounding Jesus. But Jesus
knew that his popularity among the people would soon turn sour and lead to disaster.
Jesus knew that the time for his death was close at hand but again Endo stresses that
probably the only other disciple who was aware of this fact was Judas Iscariot.
Towards the end of this chapter Endo continues to further analyze the psyche of
Judas. He points out that Judas‟ motives were perhaps not as simple as the Gospels make
them out to be. He states that, “Were he [Judas] the owner of a simple mentality, he
would have quit the master long before” (111). But the fact that he didn‟t seems to
suggest that perhaps Judas thought that Jesus would change his mind after all. Endo
describes the fact that Judas had an interesting relationship with Jesus and that the more
Jesus looked worn out the more Judas was fascinated by him. Endo says that Judas

“loved Jesus as he loved himself and he hated Jesus as he hated himself” (112). Judas‟
feelings towards Jesus were very dynamic and intermingled with his feelings and
portrayal of himself, and that most definitely was not complete hatred of Jesus that led to
his betrayal.
Finally Judas‟ betrayal becomes public in “The Night of the Arrest”. This chapter
begins with Thursday of the week of Passover where Jesus has his famous Last Supper
with his disciples. Endo makes a point of describing the atmosphere of the supper to the
reader. He states that unlike common depictions of a closed atmosphere of Jesus sitting at
a table with his disciples with bread and wine that it was most likely multitudes of people
who had come to see Jesus during the week of Passover lined up outside of his dwelling.
Perhaps they were waiting to hear him speak or some sort of miraculous event take place
but whatever it was that they were expecting did not happen. Instead what took place was
analogous to the Sermon on the Mount. Here again, Jesus tells the crowd that he is not
going to be a leader for their cause and has no intentions of becoming the type of messiah
that they want him to be. The crowd again is very disheartened by this comment and most
are very angry. A short while later Judas explodes into a fit of rage and leaves with the
disillusioned crowd. This is the point where the crowd transforms form the crowd whose
hopes were riding on Jesus to the crowd that will eventually help condemn Jesus to death.
Next Jesus tells the rest of his disciples that his death is at hand and that he will be
betrayed by them. He then is in great anguish and goes to pray in the Garden of
Gethsemane. As his night of torment moves along Judas steps out into the open and
kisses him, signaling to the officials he has brought with him that this is the man called
Jesus. Jesus is then arrested but none of the disciples are arrested. Endo wonders why this

is so. Endo then suggest his theory. He writes that as the scattered disciples go back
together to discuss their plight, they chose Peter to represent them in order to go to the
high priest and beg for amnesty on behalf of their group. Endo states that this is the real
way in which all of the disciples, especially Peter betray Jesus. Judas on the other hand
was present at the “trial” of Jesus. Endo believes that Jesus had betrayed Jesus believing
that his life would be spared. Now as he sat at the trial and realized that Jesus was going
to be crucified, he was disgusted with himself and realized that he had betrayed an
innocent man. When the sentence of death was given to Jesus, Judas Iscariot decided that
he too must die and realized that he would be condemned by the whole human race
forever. At this point in time, Endo states that Judas came to know the true meaning of
Jesus‟ life and that in spite of what the Gospels say about him, Judas really did believe in
Jesus.
The story continues into the next chapter entitled “Men Who Sit In Judgment”.
Here Jesus is sent before Pilate and condemned to death by crucifixion. Endo claims that
Pilate was pressured by members of the Sanhedrin and the high priests to give Jesus the
death penalty. Although Pilate tired to side step this by trying to let Jesus off by a
flogging or giving him a special pardon due to Passover, he was over powered by the
priests as they said to him “If you let this man go, you are no friend of Caesar‟s” (141). In
the end Pilate was forced to give Jesus the death penalty and declared the place of
execution to be Golgotha.
In the next chapter called “Into Thy Hands, O Lord, I Commit My Spirit”, Endo
mainly tires to focus on the figure and depiction of Jesus before and after the passion.
The author states that before the passion Jesus is depicted as a miracle worker, who is

able to solve everyone‟s pains. But after the passion we are drilled with the helpless and
weak figure of Jesus making his way Golgotha barely being able to carry his own cross.
He was able to cure so many pains before but now he can‟t even ease his own suffering.
Why is this so? Endo states that in Jesus being ineffectual and weak lays the mystery and
the core of the Christian beliefs. He says that, “[T]he meaning of the resurrection is
unthinkable if separated from the fact of his being ineffectual and weak. A person begins
to be a follower of Jesus only by accepting the risk of becoming himself one of the
powerless people in this visible world” (145). In other words, the humanity of Jesus is
brought out by a great deal through this depiction, and this is what allows people to be
able to identify with Jesus. And in this way, Endo tells us, Jesus dies on the cross, weak
and alone.
Thus ends the story of Jesus, but does it really? In the final chapter called “The
Question”, Endo explains Jesus‟ resurrection events through the eyes of the disciples and
their experiences after Jesus‟ death. The main question that Endo poses is “How were the
disciples able to endure all manner of persecution and even death” when before they were
so cowardly in their betrayal of Jesus (157)? Endo explains that Jesus became the
sacrificial lamb for the disciples. Because the Sanhedrin had made a deal with the
disciples that if they openly rejected Jesus, they would not be killed. When the disciples
realized that Jesus had died because of their own treachery to save them, they looked
upon Jesus as one who carried the burden of their sins. Because of this the disciples
thought the Jesus probably hated them for what they had done but then they heard the
words that Jesus had uttered last “Father forgive them for they know not what they do.
My God, My God, why hast thou forsaken me? Father, into thy hands I commit my

spirit” and they realized that Jesus in fact did not hate them (170). They realized the great
love that Jesus had had for them and that because of this love he had been willing to die
for them so that they may live. They realized how much Jesus had understood them and
how much they had misunderstood Jesus. And they began to realize what type of a man
he was. This revelation spawned in them a great respect for Jesus causing them to lay
their lives on the line so that they could carry out the message the Jesus had wanted
people to know all along which was the God of love.
In my opinion this book would not have been very informative or tolerable had a
person not known about the background of Shusaku Endo and why he wrote this novel.
From a western standpoint, this book is too soft spoken and some of the ideas and
metaphors and the over excessive use of the word “love” may induce one never to put
this book down and never pick it up again. However, when taking into consideration the
author‟s reasons for writing this book, the presentation, and format of the novel make a
lot of sense. As I specified before, the main reason Endo wrote this novel was to present
Christianity and Jesus to a Japanese society in an attractive way. Therefore all undertones
of harshness had to be omitted and Jesus had to be depicted as a very human person who
was able to understand the suffering of those around him, therefore taking on a very
maternal role.
This theme can be seen throughout the novel. The first technique that Endo uses
in order to get this image across is to compare Jesus with other characters. For example,
in the beginning Endo contrasts Jesus a lot with John the Baptist. He describes the fiery
figure of John the Baptist as practically yelling at the crowds when he preaches. He is
always quoted as say “you brood of vipers!” (16). On the other hand Endo always depicts

Jesus as a very soft spoken person who never uses language like that. Jesus talks in
parables, heals the sick and is able to feel the suffering of humanity. This is another way
in which Endo shows Jesus as a maternal figure. Not only is Jesus able to heal people but
he has the unique ability to feel their suffering. When he heals people, their suffering
becomes his suffering, even when the woman in street only touches his clothes, Endo
describes the fact the Jesus is able to feel her suffering through her touch and then turns
around and asks the crowd who touched his clothes. Endo works all of these qualities in
to make his Jesus seem as attractive as he possibly can to his Japanese audience.
Endo uses another almost subliminal technique which is very interesting although
I am not sure if it added to the quality of the reading. Every so often Endo brings in
quotes from the bible and little prayers which are scattered all throughout his novel. One
prayer is interwoven throughout the entire book is “Blessed are the poor in spirit for
theirs is the Kingdom of heaven. Blessed are those who mourn for they shall be
comforted”. This phrase is present even in places in which it sometimes does not make
sense. Again reading it as a western audience we may be annoyed by it repetitious
behavior, but if we remember that this book is targeted towards a Japanese audience who
know nothing about Christianity, its presence makes sense.
The part of this book which was most interesting and thought provoking for me
however, was Endo‟s break down of the psyche of Judas. Endo analyzed Judas Iscariot‟s
psychology in a way that I have never seen done before and he pieced Judas‟ back
together in a new light, finally in the end making the argument that Judas‟ did not betray
Jesus because he misunderstood him. At first in chapter eight Endo relates how Judas
most likely was the only one of the disciples who came to understand Jesus‟ true

intentions and he recognized the significance of the woman Mary and her act of anointing
Jesus. Endo states that in Judas‟s questioning Jesus about the perfume and Mary that “the
words of Judas imply something deeper. Judas is saying it clearly- that Jesus will never
become the messiah that everyone seeks” (100). He also lets Jesus know that his kind of
love does not pay off, that the people want something more than just an eternal
companion. Judas says to Jesus “Master, you have resolved to meet death in order to
become the eternal companion of mankind. The people‟s demand is, however, different.
Obviously, they only want to be cured…that‟s human nature” (100). Here, again, Endo
shows that Judas‟ understanding of Jesus was beyond what the Gospels show us at face
value. That Judas‟ did indeed understand Judas‟ well but that Judas‟ also understood
Judas better than he thought. Endo goes on to state that in the end even before he
officially betrayed Jesus, Judas despised himself, it was not about the money for Judas.
Judas betrayed Jesus thinking that Jesus‟ life would be spared. When this was not done
so, Judas resolved to die as well. Even in this dilemma the humanity and the love of Jesus
is brought out by Endo who says that Jesus understood well the suffering of Judas
because that was after all his gift and that, “by means of his own death Jesus poured out
his love even on the man who betrayed him” (128). This again shows how Endo almost
“sells” Christianity and Jesus to the Japanese people by painting a picture of Judas, that is
not evil as most see him, but as a human man who suffers as well, and relating this to
how not only did Jesus understand this man but loved him and died for him too.
The last point about the book that I would like to analyze is, of course, the
disciples. Unlike most other authors and perhaps the bible itself Endo describes the
disciples in almost a negative light. I would say that using this approach, as with Judas

made the disciples more real for me. They weren‟t just a backdrop of me who always
surrounded Jesus. In the beginning of his talk about the disciples, Endo describes them as
almost very stupid people, who kept misunderstanding what Jesus had to say. They
wanted Jesus something to be something that he was not. Endo states over and over again
throughout the book how the disciples misunderstood Jesus. In the end, they too betray
Jesus. Endo compares the disciples to humanity by saying, “The nincompoops! The
jellyfish! The disciples so like ourselves base and cowardly. Nevertheless, these same
disciples after a while became a powerful group of men who flinched not even at
martyrdom” (127). I think that in this statement, he is trying to make a point. Not only did
he just humanize the disciples for the reader in an interesting way but he also compares
the disciples with society. But what he is really trying to say in my opinion is that even
the most stupid, cowardly people like the disciples can overcome adversity and odds
when they realize the love that Jesus had for them. For it was only after the disciples
realized that Jesus had forgave them on the cross even as he died, and in fact died for
them so that they could live, did they pick up with great fervor and move on with the
work that they believed Jesus had wanted them to pursue. In this analyses, of the
disciples, I think, lies the true lesson of Endo to the Japanese people which begs them to
believe as the disciples came to finally see that Jesus really is the eternal companion, that
he not only suffered with us but also suffered for us and that he is with you even when
you don‟t know that he is present (as the story of the road to Emmaus confirmed).
In conclusion, this book was an interesting book and brought to light a lot of facts
and relations that I never really had thought about before (such as Judas and the
disciples). It did fulfill its purpose which was to help Japanese people understand Jesus in

a way in which they could relate to him. Aside from the super soft language I think that
this book may universally do that. It was able to show Jesus as an eternal companion and
God as a God of love rather than a stern father. It brought out the humanity in Jesus but
also the humanity in those who surrounded him. It showed that even the biggest non
believers and cowards (such as the disciples who greatly misunderstood Jesus), much like
us can be willing to give their life for a cause once they truly understand the caring nature
that was Jesus. In this way I think that this book was a fresh read and should not be read
if the intention of learning more about Christianity but with the intent of getting a
different perspective on Jesus.
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“The Life and Miracles of Fisher Alumnus Peter Santandreu”
What can one say about life with a degree in Religious Studies from St. John Fisher
College?
Well, it‟s almost been a year since graduation and I can say that things are definitely
different but ever the same. I am now at the Faculty of Theology at the University of St.
Michael‟s College (USMC) in Toronto, Ontario. When people ask me what I am doing
with my life now, I do sometimes answer using the acronym. Of course, to an American,
it is first heard as the branch of the United States military and not a theological
institution. But here in Canada, USMC has no other connotation than a member school in
the Toronto School of Theology consortium. The TST is a good fit for me. Here I am
exposed to many different theological outlooks and denominational worldviews that
could have otherwise gone unnoticed in a different setting. Such diversity is refreshing
and, at times, challenging. On the whole I view these opportunities as growing/learning
experiences.
I must first express my thanks to all my professors at St. John Fisher who have lent their
expertise to the task of my education. In a special way, I would like to thank the
Religious Studies department. There was nothing “Micky Mouse” about a REST class at
Fisher. I really feel like I was prepared to go onto higher education after my time at St.
John Fisher. If I didn‟t know everything, at least I knew where and how to find it. So
thank you again REST faculty and staff, you‟ve done good by me.

That being said, let me tell you, it was not all sweetness and light starting out. The first
semester here was probably the most difficult schooling since Kindergarten when I failed
motor skills because I couldn‟t skip or do a summersault. Each class would be another
humbling encounter with those who are incredibly more knowledgeable than me. There
were times when I seriously considered attempting something else, like drywall or
landscaping. But I made it through and learned a lot from it. I learned that I don‟t have to
be good at everything and that if I can do a few things well and succeed in my
concentration, I‟ll be alright. Thus I came to understand how to be a grad student just like
when I finally learned to summersault my sophomore year of high school...skipping is
still in the works though.
Recently I have had some really good days where I get up, drink a pot of coffee, read for
eight to ten hours, go to class if I have to, and then take the rest of the night off. I am very
fortunate to be naturally disposed to solitude because it has been a pretty constant
experience for me. God willing, I should be able to keep up this routine at least until the
end of the semester (April 12th here in the Great White North).
One last point that I find important: von Balthasar was right, one cannot study theology
without doing it from the knees. Granted, it is possible to maintain a dispassionate stance
about one‟s personal faith-life while in a theology program, but why miss the
opportunity? This is not to say that these opportunities are only available while attaining
an advanced theological degree, but rather that it is something that one is faced with
every day and thus allows for greater exposure. It has been an interesting journey thus far
and I am very excited to get back into classes in the Fall.
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The Uniqueness of “The Thunder: The Perfect Mind”

Although it is included in The Nag Hammadi Library, a complete collection of
Gnostic Scriptures, The Thunder: The Perfect Mind is unique in its style and composition
and some scholars even debate its classification as Gnostic. Regardless of its
philosophical influences, this distinctive work contains both timeless principles and
culturally defined statements that legitimize its analysis and consideration as a
worthwhile piece of literature.
The text is filled with ambiguity on multiple levels. At first consideration, the
term “Perfect Mind” in the title seems to reflect traditional Gnostic thought in the belief
that one can be enlightened by accessing secret wisdom and knowledge available only to
select persons. However, as scholar George W. MacRae states, its context within the
entire title references the highest god “in Greek myth, in the Hebrew Bible, and
elsewhere” (The Nag Hammadi 296).
This broad allusion to a variety of cultural situations also suggests, as MacRae contends,
that the body of work “contains no distinctively Christian, Jewish, or Gnostic illusions
and does not seem clearly to presuppose any particular Gnostic myth” (The Nag
Hammadi 296). According to scholar Douglas M. Parrott, the phrase “Perfect Mind”
seems to be indicative of “the Stoic notion of cosmic Pneuma, the active, intelligent
element in all things” (296). While the text is written entirely in the first person, the
speaker is not identified apart from obscure references to a female individual, and there
appears to be no indication of the audience to whom it may have been intended.
Nevertheless, Parrott maintains that there exists a commonly held belief that this female
speaker is in fact “a combination of the higher and lower Sophia figures found in Gnostic
literature” (296). Indeed, the text does seem to contain several parallels to the “Sophia”
(wisdom) literature of the Old Testament and apocrypha in its style, which is at times
paradoxical, and use of couplets. While the text speaks of a higher entity with the phrase
“I am the one whose God is great,” it also contains the statement “I am the one who alone

exists, and I have no one who will judge me” (303). It also incorporates numerous “I
am” statements that parallel the gospel of John, even though the figure of Jesus is never
referenced. These statements are often antithetical to one another, such as the phrase “I
am knowledge and ignorance” and “I am the whore and the holy one” (297, 298).
MacRae proposes that these seemingly contradictory phrases may have been intended by
the author to assert “the totally otherworldly transcendence of the revealer” (296).
While the purpose of this book is not overtly described in the text, it is evident that the
author is addressing a particular culture and setting in history with references to Greeks,
barbarians and Egypt that are at times quite passionate. For instance, the speaker
questions why she has been hated by the Greeks, and declares herself “the judgment of
the Greeks and of the barbarians” (299). The text never clarifies exactly to whom the
term „barbarians‟ applies, although it is apparent that this group is associated with the
Greeks and their opposition to the speaker in some capacity.
Although the majority of this text seems to describe the nature of the speaker, there are a
few passages that seem to articulate general principles for living, much like the Old
Testament book of Proverbs. For example, the speaker specifies that “what is inside of [a
person] is what is outside of [a person]” and what is seen inside is seen outside (302).
This principle seems to reflect one of Jesus‟ sayings that declared a person‟s treasure will
be where a person‟s heart is located. In other words, the condition of a person‟s inner
being will directly impact their outer being and their ability to function in relationship
with others in society.
There are many components of The Thunder: Perfect Mind that allow for a complicated
and thought-provoking text that warrants careful consideration in an effort to better
understand its deeper meanings. While I cannot begin to fully comprehend the text, I
recognize in its vagueness key principles and ideas that reflect a particular culture and
that are influenced by other patterns of philosophical and religious thought. In my
opinion, the text exemplifies well the nature of God‟s wisdom as incomprehensible and
magnificent, much like the book of Proverbs or the Wisdom of Solomon. I feel that it is
necessary to examine non-canonical texts in order to better understand the development
of Scripture and how the thoughts of the ancients can still illumine and share insight
today.
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Baby Brendan
On December 2, 2009, Baby Brendan entered my life. He was perfect; 10 fingers,
10 toes and a smile to melt the cold winter days. Everybody he came into contact with
instantly fell in love with him. He is the most beautiful baby I have ever seen; maybe I‟m
biased because he is my son.

I am recently married and never planned on having a child so quickly, but life
throws curveballs and you have to be prepared. I would never trade this curveball for
anything in for world.
The first couple nights were the most difficult. I was not prepared for the crying
and feedings at all hours of the night. I don‟t think any parent is prepared until it actually
happens. It is a funny thing though; how come a baby can wake up 4 times a night and
then when morning arrives, he is the happiest person in the world and when the parents
get up, they are like walking zombies? As I write this, I hear Brendan making noises
while he sleeps and I am praying that tonight he sleeps through the night.

The first days with Brendan were the most difficult. It was hard getting him on a
schedule that worked for everyone in household. Life doesn‟t revolve around you
anymore but the baby. That may seem like commonsense but even the littlest things such
as getting ready in the morning do not go that smoothly. Having Brendan enter my life
while in school was another obstacle. It is hard raising a newborn and attending to the
things that need to be done on a daily basis.

Brendan is a little bit more special to me than any other child. I am not raising
him as my biological son but as my foster son with the help of the people around me. He
will never remember me as I remember him but he will always have a special place in my
heart.
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Justice Sotomayor hits the high court – what about empathy?
The heated debate over the word is cool at the moment. But now is a great time to
reconsider its value.

By Rick DeJesús-Rueff
Rochester, N.Y.

The US Supreme Court return to work this week, Justice Sonia Sotomayor begins her
first term, and the highly charged debate over "empathy" is, for the moment, dormant.
But now – in this less heated environment – is a good time to reconsider the value of
empathy as one qualification for nominees to the court.

President Obama cited empathy as a quality he sought in nominees, yet empathy suffered

criticism and derision from opponents of Justice Sotomayor. Listening to the critics, you
might believe empathy renders a person incapable of rational and fair judgment.

"I'm afraid our system will only be further corrupted as a result of President Obama's
views that, in tough cases, the critical ingredient for a judge is the 'depth and breadth of
one's empathy,' as well as 'their broader vision of what America should be,' " claimed
Sen. Jeff Sessions (R) of Alabama, a critic of Sotomayor and empathy injustices.

During her confirmation hearings, even Sotomayor discounted empathy as a desirable
quality in a Supreme Court justice.

Think about this:

On the 50th anniversary of 1954 Brown v Board decision, a story by National Public
Radio about this described a defining moment for Chief Justice Earl Warren in that case.

The justice was traveling with his African-American chauffeur to visit Civil War
monuments in Virginia and stopped to spend the night at a hotel.

When the Chief Justice realized that while he slept in a nice hotel, his driver slept in the
car because no hotel would accommodate African-Americans, he was able to understand
the central issue of the Brown case in a personal way.

That was empathy at work.

This enabled him to understand how the law affected people in ways that violate the

fundamental principle of equal treatment under the law.

He expressed shame over his failure to recognize what segregation meant in personal
terms, beyond the abstract legal arguments made in the court.

When he returned to Washington, he brought around his eight fellow justices for a
unanimous decision to overturn Plessy v Ferguson (1896), which declared "separate but
equal" constitutional in our nation's laws.

According to the American Heritage Dictionary of the English Language, this quality that
is viewed with such concern is, "Identification with and understanding of another's
situation, feelings, and motives." It enables us to go beyond the limits of our experience.
In a society as diverse as ours, that is a valuable quality we should seek in those who
serve on our courts.

Empathy can move us out of our narrow circles of self-interest; it can help us appreciate
and understand others' perspectives and concerns. Weighing and balancing perspectives
with empathy can go hand-in-hand with weighing and balancing evidence so that
decisions are made equitably. That is a better recipe for justice than "blindness," which
can cause us to miss glaring injustices embedded in our legal system.

It is wrong to equate empathy with the promotion of one group's interests with minimal
regard for others, the definition of identity politics. Properly understood, empathy can be
a bulwark against identity politics.

Sotomayor offered a fitting explanation of how empathy enhanced her judicial decisions:

"In every case where I have identified sympathy, I have articulated it and explained to the
litigant why the law requires a different result." Our sympathies help us develop our
empathy.

A justice with a well-developed sense of empathy can help litigants and fellow jurists
understand why the court should decide one way rather than another by balancing basic
legal principles with the perspectives, interests, and concerns of others.

Developing empathy is an excellent way to get beyond our limitations, whether we are
"wise Latinas" or "wise white males" or wise persons of any other type. Empathy, as a
natural complement to rational analysis, can help us develop a fuller and richer ability to
form judgments that respect the facts and the diverse perspectives in any legal dispute.

Every Supreme Court case will not be as momentous as Brown or other cases involving
human rights. But when such cases arrive (and they will), justices with a well-developed
capacity for empathy will best serve the interests of justice and help our nation become a
"more perfect union" in which the interests, perspectives, and concerns of all in our
diverse society are brought into better balance. That is the wisdom that justices who
possess empathy bring to the court.

Rick DeJesús-Rueff is the vice president of student affairs and diversity initiatives at St.
John Fisher College in New York. The opinions expressed here are his own.
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James De Siena
Love, Law, and Disobedience
I find that a good stage to discuss the basic human concepts of love, law, and
disobedience is found within the Torah or the “teaching of, or the law” of the Jewish
bible. I find that the book of Genesis describes love, law, and disobedience in an
elemental way.
I find that in order to be disobedient, either the agent in question or another group
of people had to first be obedient. It is all based upon the foundation of rules and norms
in our society. People are obedient when they choose to obey the laws and norms of the
society. People are disobedient when they choose to abandon the laws and norms of their
society and seek new or no governance. After reading the book of Genesis, chapter six, it
would seem that disobedience was found in man- God’s creation. God saw “that the
wickedness of man was great in the earth, and that every imagination of the thoughts of
his heart was only evil continually.”1 Also stated in chapter 6 of Genesis, is Gods
decision to remove such iniquity from the world with a great flood. I feel that the iniquity
is a product of many things, but is mainly the result of the willingness of man to disobey
his covenant with the lord. Looking outside of scripture, disobedience is mostly
accompanied with swift retribution. For instance, terrorism is a form of disobedience
against society and is typically the cause for violent retaliation from the authority of the
society. Terrorism as a means to insurrection has roots of disobedience. When the Nazi
regime took control of northern France and started to employ brutal tactics to control the
French population, terrorism served the French resistance to disobey the German
authorities. The problem though is that such terrorism and disobedience provokes an
equal response and, in the case of the French, a deadly response.
Disobedience cannot exist by itself. If one is disobedient, then one is against some
type of ruling or authority. Thus, disobedience coexists with the law of society. To
highlight this relationship even more I offer the following example, albeit unusual- it is
an odd to suggest, “it was wrong of Hitler to order the extermination of the Jews.”2 What
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makes this statement odd is that by saying that it would be wrong implies that Hitler had
a reason not to what he obviously did or ordered others to do. However, Adolf Hitler,
from our own understanding of world history, did not have a reason not to do what he
did. Hitler was willing to exterminate an entire group of people that leads the majority of
people to believe that he had no such reasons. Thus, wrong is not the proper word; Hitler
is simply evil and nothing more. Our understanding of Hitler is all based upon our own
conventions of morality- our laws. If I were to simply judge his acts, then that could be
considered wrong, but I cannot judge him. Hitler does not operate within the same moral
conventions as the rest of society; people who comprise of the rest of society cannot
assume that he accepts their morality and judge him based upon his disobedience.
Disobedience is based more on the individual than the act and in order to have
disobedience there must be conventions or laws that measure such disobedience. Thus,
the rest of society cannot judge Hitler because Hitler lies beyond the scope of our
morality and conventions.
When I think of the word love, I think of devotion and commitment to a cause.
Continuing with the World War II theme, I will provide some insight into my distant
cousin Clause Von Stauffenberg. Stauffenberg was a German colonel who fought during
the war and is remembered for organizing the plot to assassinate Adolf Hitler. Although
his plan was never executed successfully, Stauffenberg can be best remembered for the
love for is country and his family. He wanted to remove Hitler chiefly because he knew
that is was only a matter of time before the allies would surround Germany and take
control of the country. Stauffenberg recognized what Germany would be like without
Fascism; he wanted to raise an aristocratic society apart from the Nazi regime. From one
perspective, one could make the claim that he was disobedient against the authority of the
state, but this is not true due the acknowledgement that the conventions that are used to
judge people by due not rest on the local laws of the state. The conventions that I speak
of are greater than ordinary laws. Thus, there is no real disobedience with Stauffenberg’s
actions. From the dogmatic perspective of Nazis, he was disobedient, but that is not
important. The only conventions that are real are those that all of humanity can accept.
Referring back to my earlier example, we could say that it was wrong of Hitler to do the
things that he did because such a claim would mean that Hitler accepted and knew of the
moral rights and conventions of humanity and was willing to abide by them. People do
not judge Hitler’s’ actions in the context of Nazi law, but something more universal. We
have to keep in mind that everything Hitler did was perfectly within the laws of the state
at the time. Thus, some disobedience is necessary to appeal to a law greater than that of
country one inhabits. Whether it is Stauffenberg or the French resistance, people are
sometimes called to a higher order of humanity.
Apart from the World War II theme, in American, the civil rights movement led
by Dr. Martin Luther King can be thought as a greater form of disobedience for a greater
cause. The objective of Martin Luther King Jr. (MLK) was to disturb the norms of
American society enough times so that they would be changed. This is disobedience, but
it is not real disobedience because MLK was appealing to the greater convention of
egalitarianism. Those who opposed the civil rights movement were the true disobedient
agents of the society. The American Revolution and culture were based upon equality,
why deny those of a particular color that equality? Thus, the agents of the civil rights
movements out of devotion and love were disobedient and at times unlawful because

such obedience would give them nothing. Disobedience is only right when the cause is
greater than the cause of the oppressors. The basic utilitarian statement, that the “ends
justify the means” (King 349), is a calling to disobey so that the oppressed can stop the
oppression forced on them.3 MLK was an advocate of disobedience based upon nonviolence. This fact is a good reason to explain the success of the civil rights movement.
Could this tactic be used to rid the Nazis of Northern France? In all likelihood it probably
would not have been a suitable means to that end. With the available options to MLK,
non-violence was the most effective one because the oppressors could not break their
basic laws.
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Mark Ciampa

*** Agape: The Responsible Choice
Dr. Martin Luther King‟s “Love, Law, and Civil Disobedience” offers an
important message today as it did when it was given in 1961. The essential message is
one of love and respect for our fellow man, and can we honestly look at our society today
and claim we have reached a point of love and respect for all people? When we examine
recent events, health care reform, issues in education, war, and immigration, we should
realize we still have a ways to go.
If we examine just the title of Dr. King‟s speech, we can discover a kind of chain
of command: first love, then law, and then civil disobedience. Love for not only
ourselves but also all humans should be our number one priority. But love can have many
different meanings to different people and to complicate things further, our definitions of
love can change depending on the situation we happen to be in at the moment. It is
important for Dr. King to make sure we have a clear understanding of what he exactly
means when he uses the word “love.”
Dr. King‟s use of the word “love” can best be described in terms of the agape, a
Greek word for love. This love is deeper than just a mere friendship or romantic interest;
it suggests a sense of care and concern for people not because they happen to look a

certain way or because you enjoy their company. The love of agape is based on the fact
the other person shares in your humanity. This love should be the ultimate goal for all of
us because it is “an overflowing love which seeks nothing in return.” Dr. King‟s
description agape is essential if we are going to fully understand why anyone would
support a non-violent civil disobedience movement.
Martin Luther King Jr. suggests people have two choices when they are faced
with situations they see as unjust: they can either choose the path of violence to enact
change or they can choose the path of non-violence. If people decide to use violence to
bring about justice, they may be able to achieve their immediate goal but in the end they
are only hurting themselves in the future. Dr. King says “unborn generations will be the
recipients of a long and desolate night of bitterness.” Those who have lost the fight will
ultimately still harbor some resentment against those who won. They will wait in the
shadows until their time comes and they are able to organize, rise up, and possibly use
violence to take back control. There is no sense of inward change because they were
forced to accept a new order or face death or imprisonment.
If we look at our aggressive actions in the Middle East, we can understand what
King meant with the above quote. We were able to achieve our goal, but at a cost. The
attitude of the people in the Middle East appears to be changing and instead of
welcoming the US as the liberating heroes, our troops are finding more and more
opposition in the form of roadside bombs and other improvised explosive devices. Our
fight does not appear to have an end in sight. Even if we do pull out of the Middle East, I
believe there will continue to be people who will still hold a grudge against the US and
the West, for our military actions and they may want some kind of revenge.

Hatred and violence can really only bring about more hatred and violence. If we
want to reach true change and demonstrate true love and compassion for people, we need
to do so with the non-violence suggested by Dr. King and others, this way people are not
forced to accept change out of fear. By using non-violence and civil disobedience we can
help expose injustices and prejudices and hopefully bring about not just an outward
change, but an inward one as well.
It is not easy to bring about an inward change in others, let alone you, but I think
it can be done. Dr. King suggests we take the words of Jesus to heart when he says “love
your enemies” because it demonstrates your ability to look beyond actions and see people
as people. We need to love the person and hate the sin. By following non-violence, Dr.
King suggests we can demonstrate the power of love. Others will see that you are
willingly accepting suffering to expose injustices in the present system.
Dr. King places law second in his list because society has created laws based on
what the majority seems to think is right for the present moment. We need some sense of
an agreed upon order in our communities or else we run the risk of anarchy. But
sometimes laws are created out of fear or prejudices and instead of promoting justice and
protecting human dignity, like the race laws throughout the country in the 1950‟s and
1960‟s. They can impose a kind of caste system where the majority holds power over the
minority. When society works to hold people down or create some form of class control,
Dr. King suggests that it is our duty to practice civil disobedience and try to right the
wrongs.
I think several of our current policies (health care, attitudes about immigration,
and education) do just this. We are trying to keep the status qua, but at what cost? Is it

really important that a select few make an extra thousand at the expense of others? When
we practice agape, we should be concerned about upholding basic human dignity. In a
country as advanced as ours, everyone should be offered at least a fair chance to have
medical treatment, but our current system allows only those with the means to have
access to the very best while those who with little can barely have access to basic health
care options. What kind of message are we as a society sending to those who are shut out
from health care? I think it is one of love, but a love of money and profit instead of love
of our fellow humans.
The same things can be said about both immigration and education attitudes.
Those who have are hesitant to change because they like the status qua. They see no
problem with the current systems because they are not directly negatively impacted. But
this attitude does not help bring about a society of agape. Dr. King described the student
movement of civil disobedience as way “to bring into being a positive peace, which
makes for true brotherhood, true integrations, [and] true person-to-person relationships.”
The students and others involved in the movement were seeking agape through positive
means. They sought not only outward change but also an inward change in people.
Change is never easy, but real change towards agape is worthwhile. Sometimes all
it takes is just one person to stand up for what it morally right. That one person‟s actions
can strike a chord with another person and when a similar situation is presented, that
person will begin to rethink his/her actions and/or response to the situation. Liberty
Mutual Insurance recently released several commercials showing this very principle:
people doing the right thing and helping others out while another person witnesses the
action and does a good deed in return. If we want to bring about the true person-to-person

relationships Dr. King focuses on in his speech, we need to be able to recognize our
commonalities instead of focusing on differences. We need to stand up for our fellow
humans and offer help wherever we can. I can only imagine how much our society would
benefit from valuing all of its members instead of only recognizing the contributions of a
select few.
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